Just as in the hadith literature
of Sunni Islam there are many pra-
yers, supplications and litanies of the
Prophet, which form the basis for
Sunni prayer to this day, so also in
the annals of Shi‘ism there are nu-
merous prayers recorded from the
Prophet and the Shi‘ite Imams which
throughout history have formed the
basis of Shi‘ite prayer. Among the
more important of these are prayers
by the first Imam, ‘Ali ibn Abi Talib;
the fourth Imam, Zayn al<Abidin al-
Sajjad (author of the Sahifat al-saj-
jidiyyak, sometimes called «The
Psalms of the Household of the Pro-
phet»); and the sixth Imam, Ja‘far
al-§idiq. One of the most well-known
of these prayets, most of which are
recorded in the standard Shi‘ite pra-
yer book Mafatih al-janan («Keys to
the Gardens of Paradisen), is the
“Prayer of the Day of ‘Arafah» “by
the third Imam, Husayn ibn ‘Ali, the
grandson of the Prophet? This pra-

. L. This werk of about 1000 pages was

compiled by "Abbis Qumi (d. 1359/1940)

ixl:l has been priated in numerous eaitions
tan, Iraq and Lebanon.

2. See Mafaiih al-jandn, M.H. ‘Timl edi-

Uon, Tehran, 1381 A.H. lunar, pp. 531-60;

e::fﬂ edition, Tehran 1379, pp. 350-69°
of ,lliia ve prepared a complete translation

Pablis] Prayer, suich it is hoped will be

sayi ied as part of an anthology of the
088, prayers and sermons of the Shi‘ite
408 in the near future.
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yer is famous not only for its great
beauty, but also for the spiritual treas-
ures it contains, and to this day it is
read and chanted by pious Shi‘ites
every year on the Day of ‘Arafah dur-
ing the fhajj in Mecca, when the pra-
yer was originally. recited by the
Imam, as well as at other times
throughout the year. It also plays a
particularly important role in Shi‘ite
gnosis, and the great mystic philoso-
phers, or theosophers (in the etymolo-
gical sense of the word) of Persia such
as Mulla Sadra often refer to it in
their works.

In the Arabic text Imam Hu-
sayn’s prayer covers about thirty pa-
ges. When one is reading it, there is
a sudden and noticeable change of
style in the last three or four pages.
The language and concepts of the
long first section are presented in a
type of synthetic exposition very si-
milar to that found in the hadith of
the Prophet, whereas the last few pa-
ges present a more analytic exposition
along with a more explicit reference
to gnostic and mystical themes. Upon
asking -a well-known contemporary
Shi‘ite ‘@lim and theosopher about
this sudden change in style, I was told
that undoubtedly the Imam recited
this last part of the prayer only for
some of his select disciples.
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There is in any case no doubt
that many outstanding theologians
and philosophers of 5hi‘ism have con-
sidered this section of the prayer to
be an integral part of it. For example,
Mulla Muhsin Fayd Kashani, the son-
inlaw of Mulla Sadra and one of the
great figures of the School of Ispa.han,‘
quotes from it a number of times in
his Kalimit-i makniingh} and Haijji
Mulla Hadl Sabziwari, the famous
mystic-philosopher of the last cen-
tury,S refers to it in many works, such
as the Sharh alasm@ and the Sharh
du@ al-sab@h.’

Nevertheless, it is interesting to
note the comments of ‘Allamah Maj-
fist (d. c. 1110/16g8) upon Imam Hu-
sayn’s prayer. This well.known theo-
logian and jurisprudent of the Safa-
vid period is the compiler of the mon-

3. Concerning Fayd and the School of
ispahan, see S.H. Nasr, «The School of
Ispahan», 4 Histery of Muslim Phiios.phy,
ed. M.M. Sharif, Wiesbaden, 1966, vol. 11,
pp. 904-932.

4. See Kolimat-i maknunah, ed. by ‘A.
‘ Atarudi-Quchant, Tehran, 1383, pp. 5. 29,
34, G, 160.

5. Concerning Sabziwari, ree S.H. Nasr,
«Hajl Molls Hadl Sabeiwaris, 4 History of
Muslim Philosophy, vol. 11, pp. 1343-1556.

6. See Shark al-asm@, Tehran, 1281, pp.
51, 190, 346; Shaerh du‘d’ al-sebik, Tehran,
1283, p. 13 (These two works were recently
reprinted in Qum in one volume). One can
also mention the Qajar prince Badi® al-
Mulk Mirza ‘Imid al-Dawlah, who quotes
from this part of the prayer in his com-
meatary on the Mashi‘ir of Mulld Jadra.
See Kitab al-mashi‘ir (Le livre des péné-
trations métephysiques), ed. by H. Corbin,
Tehran-Paris, 1964, p. 91 of the Persian
text and p. 104 of the French.
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umental encyclopedia of Shi‘ite ha.
dith entitled Bihar al-anwar («Oceang
of Lights»), a work comprising 119
volumes in its modern edition There,
after quoting the text of the prayer
from the Igbal of Sayyid ibn Ta'ug
(d. 664/1265-6), Majlisi remarks as
follows:

«Al-Kaftami has also included this
prayer in his al-Balad al-amin, and
Sayyid ibn T&'us in (his other work)
Mishah al-z@'ir..., but in these works
the last folio is not found, from the
words ‘My God' to the end of the
prayer. Likewise this part of the pra
yer is not found in some of the old
manuscripts of al-Igbal, and the sen-
tences of this folio are not completely
in agreement with the style of the
prayers belonging to the inerrant mem-
bers of the Household of the Prophet;
rather, they are in keeping with the
taste of the Sufis, Therefore certain
of the ‘ulam@’ have believed that this
folio was added to the text afterwards,
and was composed by one of the Sufi
shaykhs,

«In short, this addition was el
ther included in one of the sources
used by Ibn Ta'iis, or it was added

later — this second possibility being
more likely, as is indicated by the
fact that it is not found in some old
manuscripts and in the Migbah ak
2@ir. And God knows best the reali
ties of things.»’

1. Bihar al-aniwcdr, Qum, 1388 AH I
nar, vol. 98, pp. 227-228.
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But in spite of this reservation by
une of the foremost Shi‘ite scholars of
padith, the whole of this prayer is
included in the standard prayer-books
and recited on appropriate occasions,
undoubtedly because the content of
the whole prayer, including the last
and doubtful portion, is so much in

keeping with Shi‘ite spirituality.

As to the source of this addition,
Victor Danner’'s recent translation of
the Hikam of the Shidhili Sufi masier
Ibn ‘Atd’allih al-Yskandari (d. 709/
1309) provides the answer, for the
vintimate discoursesn included at the
end of that volume are in fact the
same as the last part of the Imam’s
prayer. A comparison with the Arabic
text, recently published along with a
French transiation by Paul Nwyia®,
shows that this prayer follows that
text almost word for word, with only
the usual variations which are fami-
liar to anyone who has collated an-
cient manuscripts.

Sayyid ibn ‘Ta'ls died about go
years before Ibm ‘Aga’allah, which

‘ight tempt one to guess that the pra-

¥er does in fact belong to Imam Hu-
f2yn and that Ibn ‘Ata’allah used to
Tecite ir, while his disciples thought
that he had composed it himself. But

Leida. Ibn *Arillgh's  Sufi A phorisms,
en, 1973, pp. 64-69.

. 9. Ibn A¢s* 407k et la naissance de la
Onfrérie Yadilite, Beirmt, 1972, pp. 209-229.

the fact that the Shi‘ites themselves
have doubts about its attribution to
the Imam,that the style of the Imam’s
prayer changes abruptly in the last
section, and that eaﬂy manuscripts
of the only work in which this part
of the prayer is attributed to Imam
Husayn do not contain it® all con-
tribute to making it relatively certain
that Ibn ‘At¢&’allih is in fact the
author. In addition one can conclude
from the researches of both Danner
and Nwyia that there has never been
any question about the attribution
of the prayer to Ibn ‘At3’allah.

It is thus interesting to note how
Shi‘ism has adopted as its own an
expression of the spirituality of one
of the great shaykhs of Sunni Islam,
thus confirming what Danner has said
about the «universal appeal» of the
Hikam" and what a number of au-
thors, in particular 5. H. Nasr and
H. Corbin, have pointed out about
the close affinities between Sufism and

10. Mejlisi’s exact wording, occuring
twice in the above passage, is bo'd ol
nusakk al-‘stfgah, «some of the ancient
copies,» which would leave the possibility
open that this part of the prayer does evist
in some other ancient copies. However,
from the general context and the use of this
fact to prove that this part of the prayer is
most likely borrowed, it wonld rather
seem that what Majlisi means is that it

does not exist in the old copies he has seen.
Obviously the first task of anyone not
satisfied with MajlisT’s argunments is to study
the manuscripts of this work.

1. Ibn' 417°illuh’s Sufi Aphorisms, p..20.
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Shitism® Certainly any Shilite who Husayn - himself a link in the Shy
has been touched by the grace of this  dhili silsilah - who inspired Ibn ‘Ag.
prayer, however, would only reply "allah. )
that in any case it is in fact Imam
William Chittick
Tehran

12, See S.H. Nawr, Sufi Essays, London,
1972, chapter VIII.
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