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calls us to follow the path of justice and equilibrium, which will lead us to
the Names of Mercy: “God calls us to worship Him according to the path
which connects us to our own particular felicity.” As his commentator
points out, all paths Jead to God but each takes us to a different name.

Names are different in respect of their realities and effects. How is “He who
Wume no:%m,mmv_m to WF who benefits,” or “the Bestower” comparable to
the Preventer”? How is “the Avenger” comparable to “the Forgiver,” or “the
Benign Benefactor” to “the Vanquisher™37

God is the Just (a/-“adl), and thus He “puts everything in its proper place”
(@l-‘adl huwa wad* alshay’ fi mawdi‘ibi). This means that those creatures
who have actualized the Form of the All-Merciful upon which they were
created enjoy Mercy, while those who have not actualized the human
potential suffer Wrath, since they remain in multiplicity and disequilibrium.
The Quran makes a clear connection between Wrath and the chastisement
of hell (e.g., IV, 93; VIII, 16; XLIL, 16; XLVIII, 6). The early Sufi al-Niffar
(d. 360/971) points out the relationship between the Names of Wrath and
the fire on the one hand and the Names of Mercy and the garden on the
other; he declares that the fire derives from “otherness,” that is, being veiled
%.oB God and from one’s own primordial nature by separation and plural-
ity. “Unveiling is the Garden of the Garden, veiling the Fire of the Fire.”?
In short, “to enter the garden” is to actualize the form upon which one was
created and to attain to Mercy, whereas “entering the fire” means to be
separated from one’s theomorphic selfhood. In the words of F. Schuon:

The good reason for the sanctions beyond death is apparent once we are aware
of human imperfection; being a disequilibrium that imperfection ineluctably
calls forth its own repercussion. . . . The fire beyond the grave is definitely
nothing but our own intellect actualized in opposition to our own false-
hood. ... Man therefore condemns himself; according to the Quran [XXIV,
24, XXVI, 64, XLI, 20-22] it is his members themselves which accuse him:
once beyond the realm of lies his violations are transformed into flames.??

Certain Sufis maintain that after death—as before death—God reveals
Himself to man primarily in the mode of Mercy, but the infidel’s corrupted
nature perceives that Mercy as Wrath. In Niffar’s words, “That through
érﬁ_.u He blesses in the Garden is the same as that through which He
chdstises in the Fire.” Ibn ‘Arabi is more explicit: “Chastisement occurs
ﬂrnocmr.ﬁrm very things that causes bliss . . ., just as a man of cold tempera-
ment enjoys the heat of the sun, while a man of hot temperament is tortured
by it. In the last analysis, the very thing that causes bliss causes pain.”*

In discussing the torments of hell, Muslim thinkers eventually come back
to the precedence of God’s Mercy over His Wrath. The Names of Mercy in

the Quran outnumber the Names of Wrath by at least five to one; the Name
Vengeful does not occur as such, but only once in verbal form, whereas its
opposite, the Forgiving, occurs about one hundred times. Considerations
such as these explain why the view that hell cannot be everlasting has
prevailed, even among exoteric theologians. For Ibn ‘Arabi and his fol-
lowers, the precedence of God’s Mercy means that the chastisement (‘adbab)
of the infidels will one day turn sweet (‘adhb), even if they remain in hell
forever.#!

Death and the Barzakh

Long before Muslims began writing about an independent “world of imagi-
nation” identified with the barzakh, the community was well aware that
“sleep is the brother of death” (a saying normally cited as a hadith). The
Quran states, “God takes their souls at the time of death, and that which
has not died in its sleep” (XXXIX, 42), and authorities such as the Quran
commentator al-Zamakhshari (d. 538/1143-44) could argue that sleep and
death were the same reality.*? The science of dream interpretation is men-
tioned in the Quran (e.g., XII, 44, 100) and was practiced by the Prophet.
The vast literature that developed on the subject shows that it has been
popular throughout Islamic history. Since the close connection between
sleep and death was affirmed from the first, it is not surprising that the
eschatological data came to be “interpreted” following much the same prin-
ciples that were employed for dreams.

In dreams the imaginal faculty displays ideas in forms that possess a “cor-
respondence” or “affinity” (munasabah) with the underlying meaning or
content. The task of the interpreter is to understand the original meaning
behind the form. His task is made easier, of course, if the dream is “true”
(sadiq) and derives therefore not only from the dreaming subject but also
from the objective world of imagination outside and beyond him. The
Prophet himself said that a true dream is “one-forty-sixth part of prophecy.”

Al-Ghazzal points out that since sleep is the twin brother of death,
through it “we have gained an aptitude for understanding certain states
which we could not understand through wakefulness.” He explains that the
works of men have “spirits” (arwih) and “realities” (haga’ ig) that cannot be
perceived in this world but that appear after death, for in the next world
“Forms are subordinate to spirits and realities, so everything seen there will
be seen in a form appropriate to its reality.”* In the same way, the forms
we see in dreams correspond closely to their meanings, as can be under-
stood from an account of the famous dream interpreter Ibn Sirin (d. early
second/eighth century). When asked about a man who had dreamed he was
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\sealing the mouths and private parts of people with a seal ring, he explained,
correctly, that the man must be 2 muezzin who calls people to prayer in
the early morning of Ramadan (thus announcing to them that they must
commence the fast). Al-Ghazzali explains:

When this man became separated somewhat from the world of corporeal
sensation, the spirit of his work was unveiled to him. But since he was still
in the world of imagination (*alam al-takhayyul)—for a dreamer never ceases
to imagine things—his imaginal faculty veiled the spirit [of his work] in an
imaginal likeness (mithal mutakhayyal), i.e., the seal-ring and the sealing. This
likeness reveals the spirit of his work more clearly than the call 1o prayer
itself, since the World of Dreams is nearer than this lower world to the next

world.#

“What is really strange,” remarks al-Ghazzali, “is that you have been
shown so many examples of the Resurrection in sleep, yet you remain totally
oblivious of its reality.”* So dreams provide a key to understanding the
Islamic teachings concerning the next world. For example, the Prophet
describes the reality of the present world by saying that on the Day of
Resurrection it will be brought in the form of an ugly old woman, and
everyone who sees her will say: “We seek refuge from you in God.” Then
they will be told, “This is the world that you spent so much effort in trying
to acquire.”* Again, the Prophet speaks of the infidel in his grave being
tormented by ninety-nine tinnin, each of which is ninety-nine serpents
with nine heads. These represent the infidel’s evil qualities, such as pride,
hypocrisy, envy, and greed, while the exact numbers refer to the fact that
such qualities can be divided into a limited number of general principles
- possessing subdivisions (as can be observed, for example, in the science of
ethics). “It is these qualities which are the mortal sins; they themselves are
transformed into scorpions and serpents.”*

Al-GhazzalT’s conclusion is clear, especially since it is repeated in numer-
ous texts on eschatology over the centuries: In death, man finds nothing but
his own attributes, no longer veiled by the corporeal body but revealing
themselves to him in forms appropriate to his new abode. “The soul’s con-
nection to the body veils it from the perception of the realities of things,
while death removes the veil: "‘We have now removed from thee thy cover-
ing, so thy sight today is piercing’ (Quran L, 22).”## Man awakens to the
realities of his own words, acts, and moral qualities; his moral substance,
whether good or evil, assumes corporeal shape. Everything that had been
hidden in the lower world becomes outwardly manifest. This is why, in the
words of al-Tisi, “Whoever is afraid of natural death is afraid of the
concomitant of his own essence and the completion of his own quiddity.”+
Rimi makes the same point:
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If you fear and flee from death, you fear yourself, Oh friend. Take heed!
It is your own ugly face, not the face of death. Your spirit is like a tree, and
death its leaves.5

According to al-Qunawi (d. 673/1274), the barzakb is a world where th
outward becomes inward and the inward outward. It is referred to a
follows:

“The day every soul shall find what it has done of good brought forward, and
what it has done of evil; it will wish there were a far space berween it and
that day” (ITI, 30). Every attribute that dominated over man in this world will
manifest itself to him in the barzakb in an appropriate form, . .. This is the
meaning of the Prophet’s words, “Men will be mustered on the Day of Resur-
rection in keeping with their intentions.”s:

The Persian poet Sana’1 expresses these ideas as follows:

When they lift the veil of sensory perception from your eyes, if you are an
infidel you will find scorching hell,

if a man of faith the Garden.

Your heaven and hell are within yourself: Look inside!

See furnaces in your liver, gardens in your heart.5?

Rimi asks:

How many children of your thoughts will you see in the grave,
all surrounding your soul crying, “Papal™?

Your good thoughts give birth to youths and houris;
your ugly thoughts give birth to great demons.®

Such ideas explain the eschatological significance of these famous lines o
Rimr:
You are your thought, brother, the rest of you is bones and fiber.

If you think of roses, you are a rosegarden; if you think of thorns, you are
fuel for the furnace.’*

‘Ayn al-Qudat Hamadant (d. 525/1131) explains that all vision of the
spiritual world or of the next world is based on tamatbthul, “the display o
images (mithal).” Thus, according to the Quran, Gabriel appeared to Mary
as “a man without fault” through tamaththul (XIX, 17). On this basis we
can understand the questioning of the dead by the angels Munkar anc
Nakir:

It takes place within yourself. Those of our contemporaries who are veiled
from the truth have come up with this problem: How can two angels, it one
instant, visit a thousand different individuals? [They conclude that] one must
accept this as an article of faith [since it contradicts reason}. But in this
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connection Ibn Sind— God have mercy on him— provided a world of explana-
tion intwo sentences: “Munkar is his evil deeds, and Nakir his good deeds.” .
The ego is the mirror of blameworthy qualities, and the intellect and heart
are the mirror of praiseworthy qualities. When a man looks, he sees his own
attributes revealing themselves in images (tamaththul-gart kunad). His own
existence is his torment, though he thinks someone else is tormenting
him. . .. If you want to hear the Prophet himself say this, listen when he
speaks of the chastisements of the grave: “They are only your works given
back to you.”ss

The Lesser Resurrection

The experience of death for the microcosm corresponds to the coming of
the Hour for the macrocosm. Hence the Quranic accounts of the end of
the world can also be understood as referring to the death of the individual.
Many Quranic commentators, such as ‘Abd al-Razzaq Kashani {d. 730/
1330} in his famous t2’wil, or “esoteric interpretation,” understand verses
referring to the resurrection in such terms. Al-Ghazzali had already brought
this type of commentary under the protective wing of mainstream Islam in
his 7hy2: “I mean by ‘Lesser Resurrection’ the state of death, for the
Prophet—God bless him and give him peace—said, ‘He who has died has
undergone his resurrection.” He explains that all the terms that refer to the
Greater Resurrection have their equal (nazir) in the Lesser Resurrection.
Thus, the earth corresponds to the body, mountains to bones, the sky to
the head, the sun to the heart, the stars to the senses, grass to hair, trees
to limbs, etc.

S0 when the elements of your body are destroyed through death, “The earth
will be shaken with a mighty shaking” (XCIX, 1); when the bones are sep-
arated from the flesh, “The earth and the mountains will be lifted up and
crushed with a single blow” (LXTX, 14); when the bones decay, “The moun-
tains will be scattered like ashes” (LXXVII, 10); when your heart is darkened
through death, “The sun will be darkened” (LXXXI, 1); when your hearing,
sight, and other senses cease to work, “The stars will be thrown down”
ALXXXI, 2); when your brain is split, “The sky will be split asunder” (LV,
37)..... The instant you die, the Lesser Resurrection will take place for you;
nevertheless, you will not miss anything of the Greater Resurrection.

Baba Tahir of Hamadin (fifth/eleventh century) employs a similar
method of interpretation to explain the events that follow the resurrection:

People are now standing on the Path though they are unaware, for in the
eyes of the Sufis, this world is the next world. In the hereafter there will be
a Path, a Balance, a Garden, and a Fire. The Path of the Sufis in this world
is their way, which is “sharper than a sword.” Their Balances are their hearts,
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which are the best of all balances; their Garden is the turning of their hearts
[toward God], and their Fire is the turning of their hearts away [from Him].5

In discussing the Lesser and Greater Resurrections, al-QanawT adds the
Greatest Resurrection (géyamat-i ‘uzma), which he defines as “the Arrival
(wusal} achieved by the gnostic, the moment when the two created worlds
are erased and obliterated by the light of Unity, so that nothing remains
but the Living, the Self-Subsistent.”>* ‘Aziz al-Din Nasaff speaks of lesser,
intermediate, greater, and greatest resurrections and identifies them with
four stages of human life: birth, the acquisition of faith, perfection in
knowledge, and perfection in sanctity.®? Sayyid Haydar Amuls (d. after
787/1385), a follower of Ibn ‘Arabt who is careful to support his views
with the sayings of the Shi‘ite Imams, details several kinds of resurrection,
as indicated in the accompanying table.5°
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Al-Jili interprets the events that take place at the end of time in terms of
the voluntary death or Greatest Resurrection experienced by the spiritual
traveler. According to a hadith, Gog and Magog will appear on the earth,
eating 1ts fruits and drinking its seas; once they are slain, the earth will
revive. In the same way, the ego’s agitation and corrupt thoughts take
possession of the earth of man’s heart, eat its fruits, and drink its seas, so
that no trace of spiritual knowledge can appear. Then God’s angels anni-
hilate these satanic whisperings with sciences from God: the earth is revived
and it gives abundant harvest. This is a mark of man’s gaining proximity
to God. As for the beast of the earth, it will come to tell the earth’s
inhabitants about the truth of the promises concerning the resurrection. In
the same way, the traveler reaches a stage of unveiling where he comes to
understand the inward mysteries of religion; this is a favor from God, so
that “the troops of his faith will not retreat before the armies of the contin-
uing veil.” Just as the people will not be convinced of the coming of the
Hour until the appearance of the beast, so the gnostic will not understand
all the requisites of Divinity until the spirit appears from out of the earth
of his bodily nature. The conflict between al-Dajjal and Jesus refers to the
battle between the ego and the spirit, while the appearance of the Mahdi
alludes to man’s becoming “the Possessor of Equilibrium at the pinnacle of
every perfection.” Finally, the rising of the sun from the west marks the
realtzation of the ultimate human perfection.®!

The Greater Resurrection

In discussing Quran L, 22, the commentator Rashid al-Din Maybudi (early
sixth/twelfth century) points out that the world of the barzakb has been
compared to the womb. Ibn ‘Arabi expands on this idea, explaining that
after death man begins to reap the fruit of his life in this world; “having
undergone various stages of development, he is born on the Day of Resurrec-
tion.”¢? The imaginal bodies that men possess in the barzakb are like lamps
within which the spirit is lit. Then “the Trumpet shall be blown, and whoso-
ever is in the heavens and whosoever is in the earth shall swoon, save whom
God wills” (XXXIX, 68). At this first blast on the trumpet, the lamps will
be extinguished and transferred into resurrection bodies. “Then it shall be
blown again, and lo, they shall stand beholding” (XXXIX, 68); that is, once
again the lamps will be lit. Some of those newly awakened will ask, “Who
roused us out of our sleeping place?” (XXXVI, 52). People will gradually
forget their situation in the barzakb and imagine that it had been a dream,
even though, when they first entered the barzakh, that had been an awaken-
ing compared with their life in the world.s* The resurrection is far more real
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and intense than the barzakh, just as the latter is more real than the world.
This is why, after death, the people of Pharaoh are “exposed morning and
evening” to the fire (XL, 45), but they do not enter into it, since they are still
in the barzakh. But “on the day when the Hour is come: ‘Admit the people
of Pharaoh into the more intense chastisement” (XL, 46).%¢

Although most theologians maintained that the resurrection body would
be the same body as that which existed in the world, al-Ghazzalt among
others points out that even this earthly body does not stay the same, since
it constantly changes throughout life. The truth of the matter is that “the
body is only a mount; though the horse should change, the rider stays the
same.”®> Najm al-Din Razi suggests that the difference between the earthly
body and the resurrection body lies in its degree of “subtlety” (latafab). In
both cases the body belongs to the réalm of nature and is therefore com-
pounded of the four elements; but in this world earth and water predomi-
nate, whereas in the next world fire and air predominate. Then, “when the
form is subtle and luminous, it no longer interferes with the spirit.” So on
that day people will display outwardly the realities that are today latent in
their hearts.s¢

As already indicated, Mulla Sadrz holds that the resurrection body is iden-
tical with the earthly body in “form.” Tbn ‘Arabf and his followers speak
of a “sensory” resurrection at the leve! of “nature,” that is, within the domain
of the four elements, but the ontological level of hell will correspond to that
of this lower world, with its multiplicity and disequilibrium. Al-Q@nawi
explains that the people of wretchedness will meet all their thoughts,
knowledge, states, and works in forms appropriate to their debased onto-
logical level, while the spiritual dimensions of these things will depart from
them. In contrast, the thoughts, states, and works of the people of felicity
will be transformed into spiritual entities, while their resurrection bodies
will subsist inside themselves. In this world, a person’s inward reality is
infinitely malleable and “nondelimited” (mutlag), whereas his outward form
and acts are defined and determined. In paradise, “the property of non-
delimitation will pertain to the outward dimension, while the property of
delimitation will belong to the inward.”¢

If it is true that the inward state of man is revealed at the Lesser Resurrec-
tion, this is even more true at the Greater Resurrection, the day when “that
which is in the breasts is brought out” (C, 10) and “secrets are divulged”
(LXXXVT, 9). In the words of Sana’i,

If you die with an ugly character, you will be resurrected in the form
of a beast. . .

When meaning comes out of the house into the street, your face will be
impressed with what is in your heart.

s
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For the sake of display, the Originator of Qualities will put potentiality
on the inside and actuality on the outside.s®

The result of not having realized “justice” and “equilibrium” in this world
becomes manifest in the very form in which the resurrection body appears.
Al-Ghazzali had spoken of the “pig” and the “dog” within man, that is, the
faculties of beastliness or “concupiscence” (shabwah) and predatoriness or
“irascibility” {ghadab), which must be overcome by the intellect. Al-Qunawi
among others states that man will assume corporeal shape in the barzakh
according to the character that dominated over him in this world. Thus,
“if concupiscence dominated, he will appear in the form of a pig, and if
irascibility dominated, he will appear as a dog.”*

According to Riami,

There are thousands of wolves and pigs in our existence, good and evil,
fair and foul.

Man’s properties are determined by the trait that predominates:
If gold is more than copper, then he is gold.

Of necessity you will be given form at the Resurrection in accordance with
the character that predominates in your existence.”

Among the philosophers, al-Farabi (d. 339/950) had interpreted certain
teachings of Plato in similar terms, and Shi‘ite thinkers like Ibn Abi
Jumhiir (d. 901/1494) and especially Mulla Sadra develop this mode of
interpretation in detail, citing many Quranic verses and hadiths in support
of their arguments. Mulla Sadra holds that the very essences of human souls
will diverge in the hereafter and that they will become many species, falling
into four main genera (corresponding to al-Ghazzili’s pig, dog, devil, and
wise man). This is not transmigration (tanasukh), say our authors, since it
does not take place in this world, but on another plane of existence.”!

Though the theologians and most Sufis did not question the reality of the
bodily resurrection, the early philosophers were inclined to be skeptical,
since they could find no rational proofs outside revelation to support it.
Nonetheless, they considered the survival of the soul a foregone conclusion,
since it belongs by nature to the domain of disengaged and incorruptible
spiritual substances; then its bliss is for it to contemplate the highest real-
ities and God Himself. According to Ibn Sina, if the soul attains to perfec-
tion, after death it will become connected to the Divine and be plunged into
true pleasure. Imperfect souls experience various degrees of pleasure or
pain, according to the degree to which they have become detached from the
body or remained immersed in the world. Concerning bodily resurrection,
Ibn Sina anticipates later developments in Islamic thought by suggesting
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that certain souls may experience the events described in the Quran and the
Hadith because these descriptions had shaped their imaginal faculties; they
will then perceive what they had believed they would perceive. After all,
he says, imaginal forms are stronger than sensory forms, as can be observed
in dreams. But the images contemplated in the next world are more stable
than those seen in dreams because the body no longer interferes with
perception.” . .

Ibn Sina also suggests that the Islamic teachings about bodily resurrection
should be interpreted allegorically. Islam is addressed to all men, not just
philosophers and sages, so it has to speak a language cumﬁu&ooa gw every-
one, that of corporeal realities. “Our Prophet—God bless ?B and give him
peace—perfected this mode of explanation such that nothing can be added
to it.” Ibn Sina then turns the tables on those Christian missionaries who
were later to criticize Islam for its “sensual” descriptions of paradise. He says
that the Christians accept the bodily resirrection but fail to describe the
various forms of corporeal ease and punishment; instead they suggest that
men will be like angels. But “most people think—though they do not dare
say so because of their fear [of the religious law]—that angels are miserable
creatures who have no case or joy. They do not eat, drink, or have sexual
intercourse, and they occupy themselves constantly with E.:mm_.tm&
worship. The common people think this way since they cannot begin to
understand the nature of true felicity and spiritual joy.””?

Many Sufis agreed that the Quranic data need not be taken literally.

Sultan Walad writes:

The true nature of meanings (ma ‘ani) cannot be expressed in words; they do
not resemble anything, nor are they opposed to anything. But something has
to be said in keeping with the understandings of people so that they will
strive to reach those meanings. In the same way, one explains to a child the
pleasure of kissing by comparing 2 woman’s lips to sugar. ... But in fact,
what is the relationship between lips and sugar? There is no resemblance at
all. Likewise God explains the Garden in terms of houris, nwm&n.m, trees, and
rivers in order that it may be understood in these terms. But in fact, how
should the Garden resemble such things? For they are transitory, while it is
eternal. What relation is there between the transitory and the eternal?”*

v

Al-Ghazzilt displays the concern of the theologian to afhrm the bodily
nature of the resurrection, but he reminds us that the soul will also be resur-
rected, so spiritual delights and torments must also be taken into account.
The Quran refers to them in such verses as, “What shall teach you about
the Crusher? The kindled Fire of God, roaring over the hearts” (CIV, 5-7).
Al-Ghazzalt divides this spiritual fire into three kinds: (1) the fire of separa-
tion from worldly desires, which is particularly strong at death and in the
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barzakh; (2) the fire of shame and disgrace, which overcomes man at the
resurrection when all his deeds are displayed; (3) the fire of regret over
being deprived of the vision of God, which is the lasting torment of hell.”s

All the inhabitants of the garden will possess “bodies,” but their spirits
will dwell in different degrees of proximity to God. Already at the time of
the Prophet, there are references to eight levels and one hundred degrees
of paradise; many authorities rank the levels in accordance with different
names employed in the Quran.”¢ The Quran distinguishes between the
companions of the right (as opposed to the companions of the left in hell)
and the Foremost or “Those Brought Nigh” (LVI, 8-10). In al-Qunawi’s
words, “The Garden, houris, castles, fowl, and sweetmeats belong to the
Companions of the Right; theophany (tajallf), true knowledge, and
Encounter belong to Those Brought Nigh.””” According to some accounts,
the vision of God guaranteed to the faithful in several badiths and alluded
to in the Quran (e.g.,, LXXV, 23) will take place at the Dune of White
Musk; Ibn ‘Arabi states that all of the people of the garden will take stations
there, “in keeping with their degrees of knowledge of God, not the degree
of their works; for works pertain to the bliss of the Garden, not to the con-
templation of the All-Merciful.”?® In this context many authorities cite the
hadith “1 have prepared for My righteous servants what eye has not seen,
nor ear has heard, nor has entered the heart of any man . . . ‘No soul knows
what is laid up for them secretly’ (Quran XXXII, 17)” or again, “God has
a Garden in which are no houris, castles, milk, or honey; our Lord shows
Himself in theophany, laughing (dahik).”

According to Bayazid Bastami (d. ca. 261/874), all the faithful will see
God once in the garden, but after that only the elect will continue to see
Him. For, according to the well-known hadith, “in the Garden is a market
where there is no buying or selling, only the forms of men and women;
when a man desires a form, he enters into it.” Those who enter a form, says
Bayazid, will never again go to visit God: “God misleads you in this life as
to the market, and also in the next; you will always be enslaved to the
market.””? Ibn ‘Arabi and his followers explain the market of the garden
as a branch of the world of nondelimited imagination: from it the forms
of the felicitous will be constantly renewed.®

The various realities that will be observed after the resurrection, such as
the balance, the path, the Book, and the pool, are interpreted in many ways.
Imam Ja‘far had already explained that the balance is in fact the prophets
and their appointed heirs (i.e., the Imams). Al-Ghazzali points out that a
“balance” is “that which distinguishes more from less”; even in this world
balances take many forms, so there is no reason to suppose that the balance
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in the next world will necessarily resemble anything we know here. ‘Ayn
al-Qudat says that the balance is the human intellect; al-Qanaw1 that it is
the personification in imaginal form of the Divine Attribute of Justice; and
‘A7z al-Din Nasaff that it is man’s very existence, the two pans being his
receptivity toward good and evil.#! Analogous explanations of other escha-
tological realities can be found in the works of these and many other
figures. In his Wisdom of the Throne Mulla Sadra makes use mum the whole
tradition of Islamic eschatology in offering several interpretations for each
symbol.®?

To sum up the Islamic teachings, one can recall that man, through the
very fact that he was created upon the Form of the All-Merciful, has been
given God’s Trust: “We offered the Trust to the heavens and the earth and
the mountains, but they refused to carry it and were afraid of it; and man
carried it” (XXXIIL, 72). The role of Islam is to guide man on the straight
path of justice and equilibrium, so that he can carry the Trust and .?5:
his rightful function as God’s vicegerent. But, the above verse continues,
man is “sinful, very foolish” to the extent that he fails to live up to his
Divine Form. Hence, through the very majesty of his freedom and respon-
sibility, he is able to cut himself off from the effusion of Mercy and Light
that fills the universe. Whether he experiences God’s Mercy or Wrath, the
next stages of his existence depend upon his own choice.
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