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IBN AL-‘ARABI

ect, but so were epistemology, hermeneutics, theology,
cosmology, spiritual psychology, ethics, and jurispru-
dence. He addressed all of the basic fields of human
understanding, yet he was not attempting to provide an
overarching system. Rather, he was adumbrating the
major categories of human cognitive participation in the
infinite and never-repeating disclosures of the Necessary
Waujitd, disclosures that are none other than the imaginal
realm known as the cosmos. He employs the mythic lan-
guage of the Qur’an to provide a broad framework for
the stations of wisdom that designate the realms of
human possibility, and he assures us that each of the
124,000 prophets sent by God embodies a distinct arche-
type of human perfection. His most famous book, Fustls
al-hikam, is arranged in terms of twenty-seven prophetic
Logoi, each of which incarnates a specific divine attrib-
ute.

To provide some sense of the scope of his work, a few
of the many themes that he discussed with unparalleled
thoroughness and which then reverberated down
through Islamic intellectual history will be outlined:

WISDOM AS REALIZATION

According to the Qur’an, one of God’s names is haqq, a
word that designates reality, truth, appropriateness, right-
ness, right (as in “human rights”), and justice, along with
the corresponding adjectives. From al-Kindi onwards,
Muslim philosophers often defined their discipline in
terms of this word. As al-Kindi put it at the beginning of
his Metaphysics, “The philosophers’ purpose in their
knowiedge is to hit upon the hagq and, in their practice,
to practice according to the haqq” (Rasd’il al-Kindi al-fal-
saftyya, p. 25) They took haqq in its purest sense as a des-
ignation for the Necessary Wujad in itself, but they also
recognized that it denotes the realm of contingency
known as the cosmos, the truth that is to be grasped
(right understanding), and the embodiment of truth in
correct activity (ethics and virtue). To say that the cosmos
is the realm of haqq means that human beings, like every-
thing else, manifest truth, reality, and right in their essen-
tial nature.

In contrast to other things, however, human beings
partake of enough freedom to affect the degree to which
they understand and embody haqq, and it is this that
necessitates praxis. The quest for wisdom is then called
tahqlq (from the same root as hagq), that is, “realiza-
tion"—literally “actualizing hagq.” Tahgiq is contrasted
with taglid, “imitation” of the beliefs and opinions of oth-
ers. To be a sage demands far more than studying philos-
ophy and memecrizing the words of Aristotle and

Avicenna. The real goal is to see haqq for oneself (thedria
as vision) and to act in keeping with one’s own impartial
seeing. To the extent that people remain imitators, they
are held back from their human substance. To the extent
that they achieve realization, they participate in haqq, that
is, the reality and consciousness of the Necessary Wigid.
The quest for wisdom remains intensely personal, for the
cumulative theories of philosophers and scientists, not to
speak of the conventional, imitative knowledge of society,
are as nothing compared to the knowledge of self that
only the self can achieve for itself,

THE COMPLEMENTARITY OF LOGIC
AND MYSTICISM

Ibn al-*Arabi’s account of his encounter with Averroes
highlights two terms, “theory” and “unveiling” The for-
mer designates the rational and discursive knowledge
achieved by philosophers and theologians, the latter the
suprarational intuition granted to mystics and visionar-
ies. A good deal of Ibn al-‘Arabi’s writing deals with the
inadequacies of exclusive reliance on one or the other of
these two modes of understanding. Theory he calls “the
eye of reason,” and unveiling “the eye of imagination”
Both are located in the “heart” (galb), which, in Islam as
in China and other traditional contexts, is the seat of con-
sciousness and selfhood. The quest for realization is the
attempt to actualize the vision of both eyes and to achieve
the harmonious marriage of logos and mythos, philoso-
phy and poetry, science and art.

THE HARMONY OF THE ONE AND
THE MANY

The eye of reason has the capacity to discern the individ-
ual reality—the essence or quiddity—of each thing, In
contrast, the eye of imagination is able to perceive the
actual presence of the Necessary Wujid in all that exists.
Reason acknowledges difference and recognizes its
haqq—its reality, appropriateness, and rightness. It grasps
that the Necessary Wujad is utterly other than the cosmos
and the existents (mawjidat). In contrast, imagination
perceives sameness and denies otherness. It finds the face
of the Necessary Wujild in every contingency. Theologi-
cally, this means that reason perceives God as distant and
asserts his incomparability or transcendence (tanzih);
imagination sees God as present and asserts his similarity
or immanence (tashbih}. Only the heart that sees simul-
taneously with both eyes can understand God, the uni-
verse, and the self as they truly are. The sage does not fall
into the traps laid down by the principle of noncontra-
diction. Instead he grasps the exact manner in which all
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IBN BAJJA
{d. 533 AH/1138 CE)

Abu-Bakr Muhammad ibn Yahya ibn al-Sayigh ibn Bajja,
the Islamic philosopher, was known to the medieval
Scholastics as Avempace. He was born in Saragossa at the
end of the fifth century AH, eleventh century CE, and
died in Fez, Morocco, in 533 AH/1138 CE. During his
brief life he endured the tribulations occasioned by the
Christian “reconquest” of Andalusia. It is known that he
wrote several commentaries on Aristotle’s treatises and
that he was very learned in medicine, mathematics, and
astronomy. He was involved in the quarrel initiated by the
Peripatetics, during which al-Bitrogi, whom the Scholas-
tics called Alpetragius, distinguished himself. Thn Bajja
opposed his own hypotheses to Ptolemy’s system.

Ibn Bajja’s philosophical works have remained
incomplete, notably the treatise that gained him his rep-
utation, Tadbir al-motawahhid (The rule of the solitary).
For a considerable length of time this treatise was known
only through a detailed analysis of it in Hebrew by Moses
of Narbonne (fourteenth century) in his commentary on
the Hayy ibn Yagzan of Ibn Tufayl, the pupil of Ibn Bajja.
Salomon Munk based his account of Ibn Bajja on this
analysis. The Arabic original (now in the Bodleian
Library at Oxford) was rediscovered by Miguel Asin Pala-
cios.

The work’s central theme is that of an itinerarium
leading the man-spirit to unite itself with the Active Intel-
lect (*Agl fa““al, Intellegentia agens). He who speaks of a
“rule” or “discipline” assumes a mode of life regulated by
actions demanding reflection, and this can be found only
in the solitary man. This is why the solitary man’s disci-
pline should be the model for a member of the perfect
City and the ideal State. The ideal State, it must be noted,
is not the result of a priori conceptions, nor can it come
into being by a political coup d’état; much more than a
mere “social” reform, it is the fruit of a reform of customs

that seeks to realize the fullness of human existence in
each individual. For the time being, the solitary individu-
als live in imperfect states, with neither judge nor dector
except God. Their task is to become members of the per-
fect City. In order to found the regime of these individu-
als it is necessary at first to analyze and classify human
actions, using the forms that they strive to fulfill as the
point of departure.

For this reason the treatise is presented essentially as
a “theory of spiritual forms,” & sketch of the phenome-
nology of the spirit. The spirit progressively evolves from
forms engaged in matter to forms that have been
abstracted from it. Having then become intelligible in act,
these forms thereby attain the level of intellect in act,
reaching the level of pure spiritual forms, those forms
that, inasmuch as they exist for the Active Intellect, have
not had to pass from power to act.

Ibn Bajja imposed upon Islamic philosophy in Spain
a completely different orientation than did Mohammad
al-Ghazali, The motives of the solitary individual, of the
stranger, and of the allogéne, however, merge with the
motives typical of the mystical gnosis in Islam. The same
type of spiritual man is realized in these individuals,
although their perception of the common goal differs and
thereby the choice that determines their course. One of
these courses in Spain was that of Ibn Masarra, which was
continued by Ibn al-Arabi. Another was that of Ibn Bijja,
later continued by Averroes.

See also al-Ghazali, Muhammad; Averroes; Ibn al-*Arabi;
Ibn Tufayl; Islamic Philosophy; Logic, History of: Logic
in the Islamic World; Peripatetics.
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