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Chittick, W.C.

(b. 605/1207, d. 16 Muharram 673/22 July 1274), disciple of Ibn al-‘Arabi [g.v.] and author of influential works on theoretical
Stfism.

Ibn al-‘Arabi met Madjd al-Din Ishak al-Rumi, KiinawT’s father, in Mecca in 600/1203 and subsequently travelled with him to
Anatolia. A source from the late 7th/13th century tells us that after Madjd al-Din’s death, Ibn al-‘Arabi married his widow and
adopted his son Sadr al-Din (B. Furazanfar, Manakib-i Awhad al-Din . . . Kirmani , Tehran 1347/1968, 84); the fact that
Kiinawl himself never mentions this is not surprising, given his extreme reticence concerning personal matters. The same
source (85) tells us that Ibn al-‘Arabi entrusted Sadr al-Din for a time to the guidance of his friend Shaykh Awhad al-Din
Kirmani (d. 635/1238), and this is confirmed by a manuscript letter in which Kiinawi says that he was Kirmani’s companion for
two years, travelling with him as far as Shiraz (Chittick, Faith and practice of Islam, Albany 1992, 261). By the time he was
twenty, Kiinawl appears among the listeners to Ibn al-‘Arab1’s works in a sama ‘dated 626/1229 (O. Yahia, Histoire et
classification de I’ ceuvre d’ Ibn Arabt , Damascus 1964, 141). He seems to have remained with his shaykh until the latter’s
death in 638/1240; his name is recorded in many sama s deriving from this period. Presumably, the fath kulli , or total
unveiling of the invisible world, that he mentions as occurring in Damascus ( al-Nafahat al-ilahiyya , 12) occurred at this time.

Kiinawi was teaching, probably in Konya, by the year 643/1245-6, when he led a group of scholars to Cairo and taught Ibn
al-Farid’s Ta iyya on the way [see SATD AL-DIN FARGHANI ] . Little can be gleaned about his life from his works other than
occasional references to instances in which he gained visionary knowledge. Thus, for example, on the night of 17 Shawwal
653/19 November 1255, Ibn al-‘Arabi appeared to him and confirmed that he was his preeminent disciple, even greater than
his son Sa‘d al-Din (al-Nafahat al-ilahiyya, 152-3; partial Persian tr. in Djami, Nafahat al-uns , ed. Tawhidipiir, Tehran
1336/1957, 556-7). Kinawi reports that he did not receive oral explanation from Ibn al-‘Arabi concerning most of his works,
but instead gained knowledge of them through God’s effusion ( al-Fukiik , ed. Kh"adjaw1, 240). In his Manakib al- arifin (ed.
T. Yazici, Ankara 1959), Aflaki recounts several anecdotes showing that Kinawi had a highly favourable view of Rimi, and he
contrasts RamT1’s simplicity with the sumptuous scholarly trappings of KiinawT’s circle (e.g. 95-6). Among Kiinaw1’s important
students were ‘Afif al-Din al-Tilimsani, Fakhr al-Din ‘Iraki, Sa‘d al-Din Farghani [q.vv.], and Mu’ayyid al-Din Djandi (d. ca.
700/1300), author of the most influential commentary on Ibn al-‘Arab1’s Fusiis al-hikam . Farghani is especially important
because his Masharik al-darari represents summaries of Kiinaw1’s teachings far more detailed than any of Kiinaw1’s own
works. The scientist and philosopher Kutb al-Din Shirazi [q.v.] studied parts of Djami ‘al-ustul fi ahadith al-rasul by Madjd
al-Din Ibn al-Athir with him in the year 673 (H. Ritter, Autographs in Turkish libraries, in Oriens , vi [1953], 63-90).

The works ascribed to Kiinawi can be divided into those that are unquestionably authentic and those concerning which some
doubts remain. The most important works in the first category are the following:
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1. I 'djaz al-bayan fi tafsir umm al-kur an or Tafsir al-fatiha (published as I djaz al-bayan , Haydarabad-Deccan 1949; and as
al-Tafsir al-siift li I-Kur an , ed. ‘A. Ahmad ‘Ata’, Cairo 1969). Both printed editions leave out the author’s rather extensive
marginal notes. This is Kiinaw1’s longest and perhaps most important work.

2. Sharh al-hadith al-arba in (ed. H.K. Yilmaz, Tasavvufi hadis serhleri ve Konevinin kirk hadis serhi , Istanbul 1990).
Kunawi died after commenting on only 29 Aadiths. The commentary on hadiths nos. 21-2 is extensive and provides important
elucidations of KiinawT’s teachings on imagination and other matters.

1
3. Sharh al-asma’al-husna . A relatively concise explanation of the ninety-nine names of God and their traces on the human
level.

4. al-Fukiik or Fakk al-khutiim (ed. M. Kh"adjawi, Tehran 1413/1992; printed on the margin of Kashani, Sharh manazil
al-sa irin , Tehran 1315/1897-8). A short commentary on the essential themes of Ibn al-‘Arabi’s Fusiis al-hikam , focusing on
the implications of the chapter headings.

5. Miftah al-ghayb (published on the margin of Muhammad al-Fanari, Misbah al-ins bayn al-ma *kiilwa ’I-mankil fi sharh
miftah ghayb al-djam wa T-wudjiid , Tehran 1323/1905; partial ed. and French tr. S. Ruspoli, La clé du monde suprasensible,
diss., Paris IV 1978). This has always been considered Kiinaw1’s key work; it was taught in Persian madrasa s after students
had mastered the most difficult texts in philosophy. At least nine commentaries have been written on it, mostly in Turkey. One
of the more interesting is by ‘Abd Allah Mulla Ilahi, written in Persian at the command of Mehemmed II Fatih; the author
makes several asides to the ruler in the midst of the text, indicating that he was expecting him to read it (see Chittick, Sultan
Burhan al-Din’s Sufi correspondence, in WZKM, Ixxiii [1981], 37-8).

6. al-Nafahat al-ilahiyya (Tehran 1316/1898), a series of about fifty “inspired breaths”, along with other miscellaneous texts
including at least 17 letters written to various friends and disciples. Many of the passages refer to Kinaw1’s visionary
experiences.

7. al-Nusiis (ed. S.Dj. Ashtiyani, Tehran 1362/1983; appended to Kashani, Sharh manazil al-sa irin, ed. cit.; and appended to
Ibn Turka, Tamhid al-kawa id , Tehran 1315/1897-8). A collection of 21 texts that pertain exclusively to the “station of
perfection”; the longest (no. 20), which is taken from the first section of Miftah al-ghayb, is perhaps Kanawi’s most
comprehensive exposition of the doctrine that later came to be known as wahdat al-wudjid .

8-9. al-Mufawadat (forthcoming critical ed. by Gudrun Schubert). A correspondence initiated by Kiinawi with Nasir al-Din
Tasi [g.v.]. KinawT’s first treatise, al-Mufsiha an muntaha ‘l-afkar wa-sabab ikhtilaf al-umam , addresses the weakness of
human reason and poses a series of questions for Tiis1; a good portion of the introductory material is drawn from the beginning
of I'djaz al-bayan . His second treatise, al-Hadiya , responds to Tus1’s replies (for details on the contents, see Chittick,
Mysticism vs. philosophy in earlier Islamic history: the al- Tusi, al-Qunaw1i correspondence, in Religious Studies , xvii [1981],
87-104).

Minor works include the following: 10. al-Ilma ‘bi-ba ‘d kulliyyat asrar al-sama’. A long letter to ‘Afif al-Din al-Tilimsani
describing how, when Kiinaw1 was circumambulating the Kaba, the meaning of certain verses he had heard suddenly became
clear to him. 11. Nafthat al-masdiur wa-tuhfat al-shaktr , or Rashh al-bal bi-sharh al-hal , containing about 50 pages of
intimate mystical prayers. This work was sent by mistake to Tus1 along with work no. 8, and he offered polite criticism of it in
his response. 12. al-Risala al-hadiya al-murshidiyya , also called al-Risala al-tawadjdjuhiyya and Risalat al-tawadjdjuh
al-atamm . This short work, of which a Persian translation was prepared during Kinawt’s lifetime, provides practical
instructions concerning the remembrance of God (French tr. M. Valsan, L’ épitre sur Lorientation parfaite, in Etudes
traditionnelles, 1xvii [1966], 241-68). 13. Wasiyya . A short last will, which mentions among other things Kiinaw1’s close
relationship with Ibn al-‘Arabi and Awhad al-Din Kirmani. Kiinaw1 advises his disciples to avoid theoretical issues and
concentrate on the { practical instructions provided in work no. 12. His books on philosophy should be sold and the remaining
books made into an endowment, and his own writings should be given to “Afif al-Din. A second version adds the names of four
people to whom money should be given and tells his daughter Sakina that she should be careful to observe her ritual
obligations (tr. of the first version in Chittick, The Last Will and Testament of Ibn Arabi’s foremost disciple and some notes
on its author, in Sophia Perennis , iv/1 [1978], 43-58; text of second in Ergin, Sadraddin al-Qunawi ve eserleri, 82-3). Several
letters and brief Persian treatises are also extant.

Works of questionable attribution include the following (for others of less likely authenticity, see Brockelmann, G I 2, 585-6, S
I, 807-8): 1. Mir at al- arifin fi multamas Zayn al- Abidin . A relatively short discussion of cosmology in Kiinawi’s
characteristic style. Text and English tr. in S.H. Askari, Reflection of the awakened, London 1981. 2. Tahrir al-bayan fi takrir
shu ab al-iman . This and the following work, both relatively short, are attributed to Kiinaw1 in some manuscripts and reflect
his style and concerns. 3. Maratib al-takwa . 4. Kitab al-Lum a al-niiraniyya fi hall mushkilat al-shadjarat al-nu maniyya .
Commentary on a diagram that Ibn al-‘Arabi is said to have drawn up to illustrate the general direction of future events in
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Egypt [see MALHAMA ]. 5. Tabsirat al-mubtadi wa-tadhkirat al-muntahi . A Persian work that is most likely by one Nasir or
Nasir al-Din (tr. in Chittick, Faith and practice of Islam, Albany 1992; discussion of authorship at 255-62).

In contrast to Ibn al-‘Arabi, Kiinawi focuses on a relatively small number of issues, thereby singling them out as the most
essential teachings of his master. His mode of exposition is in no way indebted to Ibn al-‘Arabi or to anyone else (a point he
sometimes stresses e.g. I djaz, 147; Nusis, 22). His major themes are perhaps best summarised in the last section of Miftah
al-ghayb, in which he proposes a series of questions that he then sets out to answer (282-3): What is the reality of the human
being? From what, in what, and how did he come into existence? Who brought him into existence and why? What is the goal of
his existence? Briefly, Kinawi answers these questions by describing the modes in which wudjiid may and may not be known,
the manner in which existent things are differentiated within wudjiid through the influence of the divine names, and the way in
which the perfect human being ( al-insan al-kamil ) brings wudjiid to full fruition. His essential point is that only the perfect
human being manifests all divine names in perfect balance and equilibrium, thereby standing at the centre point of the circle of
wudjid and not coming under the influence of any specific attributes. Every other created thing manifests specific names of
God and is dominated by either oneness or manyness. Although this theme is also found in Ibn al-‘Arab1’s writings, it is not so
clearly presented as the key doctrine. Ibn al-‘Arabi roots his teachings in the Kur’an and the Hadith , but Kiinaw1 employs a
more abstract vocabulary that is much more reminiscent of texts on philosophy, and he highlights a number of technical terms
that play no special role in Ibn al-‘Arab1’s teachings, even though they become basic points of discussion in later works. These
include al-hadara al-ilahiyya al-khams , kamal al-djala wa l-istidjla’, i tidal , and ta ayyun (for an outline of Kiinaw1’s
teachings, see the introduction to Chittick and P.L. Wilson, Fakhruddin Tragqi : Divine flashes, New York 1982). The key term
wahdat al-wudjud, although found in at least one passage of Kiinaw1’s works, has no special technical significance for him. In
the works of Farghani based § on Kiinawt’s lectures, the term is used in a way that is not picked up by later authors (see
Chittick, Riimi and wahdat al-wujad, in The heritage of Rumi , ed. A. Banani and G. Sabagh, Cambridge, forthcoming).

Kiinawi’s importance needs to be understood in light of Ibn al-‘Arab1’s pervasive influence on the schools of theoretical Siifism,
philosophy and kalam . Djami had already recognised that Kinaw1 was the primary interpreter of Ibn al-‘Arab1’s teachings (
Nafahat al-uns , 556). In effect, the later intellectual tradition read Ibn al-‘Arab1’s works according to the interpretation of
Kiinawl and his immediate disciples. His role is symbolised by the correspondence he initiated with Tiis1. In the Persian letter
that accompanies al-Hadiya , Kinawi explains that he initiated the correspondence in order to combine the rational approach
of the philosophers with the “unveiling” ( kashf) of the Verifiers. In the correspondence, Kiinawi reveals himself as thoroughly
familiar with Avicenna’s writings and with TiisT’s commentary on Avicenna’s al-Isharatwa ‘I-tanbihat ; his philosophical bent,
in any case, is already obvious in other writings. Far more than Ibn al-‘Arabi, he employs clear and reasoned argumentation to
demonstrate his conclusions, even if he also depends explicitly upon mystical intuition. Largely because of the themes that
Kunawi establishes in al-Fukiitk and in the oral teachings that are reflected in the works ofhis students, the mainstream of Ibn
al-‘Arab1’s school of thought came to stress certain dimensions of the master’s teachings that are not necessarily central to his
own writings. This explains Michel Chodkiewicz’s remark that Kinaw1 “a donné a la doctrine de son maitre une formulation
philosophique sans doute nécessaire mais dont le systématisme a engendré bien des malentendus” ( Epitre sur ' Unicité
Absolue , Paris 1982, 26).

(W.C. Chittick)
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